《Dummelow’s Commentary on the Bible – Hebrews》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Authorship. The Epistle to the Hebrews is an anonymous work. It is ascribed to St. Paul in our English Bibles—even in the Revised Version unfortunately; but this is only in the title, which was not a part of the original autograph. All St. Paul's acknowledged Epistles have his name as part of the opening salutation according to the usual custom with ancient letters; but that is not the case with this Epistle, which begins without any salutation. Therefore, if we do not ascribe it to the Apostle that is not to charge the author with 'forgery,' nor in the milder modern phrase with 'pseudepigraphy' There is no evidence that he ever intended to have St. Paul's name associated with it. The title in the oldest MSS is simply 'To the Hebrews.' How, then, does the Epistle come to bear St. Paul's name in our English Bibles? The reason is that the fuller title is found in the later Gk. MSS, from some of which it passed into the Latin Bible, the Vulgate. We can easily understand how this came about. There was a tendency in the early Church to inscribe great names on anonymous works in order to further their currency. No greater name than that of the Apostle to the Gentiles could be found for this letter to the Hebrews, which might well be accounted worthy of no less a personage. And if it was to be brought within the circle of the chief inspired teachings of the apostolic age, this narrowed the possibilities of authorship to a comparatively small group. Then, like St. Paul, the writer is emancipated from the Jewish Law; he exalts Christ specifically as the 'Son of God,' St. Paul's most significant name for our Lord; he elaborates the thought of the Atonement by the death of Christ; he glorifies faith. On the other hand, his style and diction are quite unlike St. Paul's; instead of the Apostle's simple, direct, rugged speech, we have here rhetorical phraseology in rounded periods. Of more importance is the theological attitude of the writer, which is very different from that of St. Paul. The Apostle combats legalism, but in the interest of justification—a legal condition; our author is concerned with the Tabernacle ritual of the Old Testament, and his aim is to show the way of approach to God through purification, so that while St. Paul treats of the gospel in opposition to the Pharisees and their casuistry, the unknown author of Hebrews is interested in its relation to the priests and their sacrifices.

The authorship of this Epistle was much discussed in early ages; but Origen, the most learned of the early teachers, concluded his examination of the question with the words, 'Who wrote the Epistle God only knows.' About the same time another Church father, Tertullian, referred to it as 'the Epistle of Barnabas,' taking for granted that Barnabas was its author. It is a significant fact that this is the oldest positive and definite ascription of any name to it that has reached us; and there is much in the character and position of Barnabas to agree with it. Others have suggested Apollos, Clement of Rome, St. Luke. The latest proposal is the brilliant suggestion of Harnack that the author was Priscilla. If it were written by a woman it might have been thought in that unenlightened age not wise to give her name. Priscilla was the chief teacher of Apollos, an Alexandrian, and there is evidence of Alexandrian influences in the contents of the Epistle. But the question cannot be definitely determined.

2. Alexandrian Influences. This point is of great interest for our right understanding of the Epistle, as well as with regard to the problem of its authorship. There can be no question that the author was more or less imbued with the literary and theological methods pursued by Jewish scholars at Alexandria. Those methods included a highly allegorical treatment of the Old Testament, and it is quite Alexandrian for our author to regard the Levitical dispensation as a shadow of the spiritual realities that are to be found in the heavenly tabernacle and its ordinances. The very forms of introduction in which passages from the Old Testament are quoted are precisely those used by Philo, the famous Alexandrian Jewish philosopher, but quite unlike the forms employed by St. Paul or any other New Testament writer. Elsewhere we meet with such expressions as, 'it is written,' 'the Scripture says,' 'David says,' 'Moses says,' 'Isaiah says.' These expressions are never met with in Hebrews, where, as in Philo, no human authors are named—although in a single instance we have the periphrasis' one hath somewhere testified' (Hebrews 2:6); but the utterances cited are attributed immediately to God or the Holy Spirit, in such terms as, 'He saith'.

(Hebrews 1:7), 'the Holy Ghost saith'(Hebrews 3:7). Further, there are certain phrases and images found nowhere else in the Bible which Hebrews shares with Alexandrian writers. Thus the rare form rendered 'at sundry times' (Hebrews 1:1), or, better, as in the Revised Version, 'in divers portions,' is also in the book of Wisdom (Hebrews 7:22)—an Alexandrian work. Then the peculiar expression 'effulgence,' applied to God's glory in Hebrews (Hebrews 1:8), is referred to Wisdom in the book of that name (Wisdom of Solomon 7:26), and it is quite a favourite word with Philo. Again, the word rendered 'substance' in the same v. of Hebrews is also found in Wisdom of Solomon 16:21, probably in the same sense, though here the reading, and therefore the rendering, is doubtful. Lastly, the rare expression for death rendered 'the issue of their life' in Hebrews (Hebrews 13:7) can be traced to Wisdom of Solomon 2:17. But we are not left to depend on such comparisons of words and phrases. The whole spirit and atmosphere of Hebrews is Alexandrian rather than Palestinian.

3. Recipients and probable Date. Brushing aside less probable conjectures—as that the Alexandrianism of the Epistle implies that it was destined for Alexandria, a curious inversion of ideas—we have two contending theories of its destination—one pointing to a Palestinian Church, the other claiming Rome as the residence of the recipients. We should expect an Epistle to Hebrews to go to the district where Hebrew (or, rather, Aramaic) speaking Jews lived, and the whole argument on the Levitical system would seem to indicate this region. Jerusalem could not be the place, because the readers were not the first gospel converts (Hebrews 2:3), and perhaps, too, because Jerusalem was a poor Church needing help from the more prosperous Churches, whereas the Church here addressed is praised for its bountifulness (Hebrews 10:34). Cffisarea and Antioch have been suggested as possible places for the Epistle to have been directed to. But there is a strong inclination to locate the Church addressed at Rome, where there was a large Jewish community, and where Clement (95 a.d.) was familiar with it. Some think the sufferings referred to in Hebrews 10:32-35 were those of Nero's persecution. Rome would be interested in a salutation from Italians (Hebrews 13:24). A more serious question is as to the nationality of the recipients. It has been denied that they were Jews, chiefly because their apostasy is described as departure from 'the living God'—not merely from Christ. But the author might well think that to abandon the faith of Christ was for Christians to give up everything—God and all. On the other hand, the minute discussion of the tabernacle ritual points most probably to Jews. The date cannot be fixed with certainty. But since the writer, while arguing for the temporary character of the Levitical system, makes no reference to the destruction of Jerusalem—the vast cataclysm in which that system was swept away—it is to be inferred that an event which would so immensely have strengthened his position if he had appealed to it could not have happened before he was writing. Perhaps we may assign the Epistle to about 68 a.d., when Jewish zealots would be urging all men of Hebrew blood to make common cause with the defenders of the ancient faith against the Roman enemy.

4. Aim and Object. It must be clear to every careful reader that this Epistle was written with one definite end in view. There is a unity in its composition that we do not recognise in any other NT. book. The author makes straight for his goal from start to finish. Even the exhortations that are so characteristic of the work, while they break the thread of the argument, are not digressions from the main object, but rather direct means for attaining it. They are applications of each stage of the discussion to the one great aim that is kept steadily in view throughout. It is in these exhortations that we see most clearly what that aim is. The Christians addressed are evidently in danger of falling away from their faith and apostatising altogether. So desperate does their condition appear to the author, that he feels it necessary to expostulate in the gravest terms. It is no fascination of the world luring them away from their original consecration that occasions this danger. The Hebrews are discouraged to almost the extent of despair, because they do not see how the gospel can offer them anything like compensation for what they have lost in being cast out of the synagogue on account of their confession of the Nazarene. This is the condition that the Epistle has to face. The method of meeting it is to boldly challenge the vaunted, venerable Judaism in its very citadel, the Levitical Law. The author institutes a comparison between Christianity and Judaism, or rather between Christ and the chief personages of Judaism—for with him 'Christianity is Christ'—in order to show that Christ is their superior in their very points of excellency, and that the gospel gives us the very things that the Law professed to give, but much more effectually. It has all that Judaism had; and it has this in a higher form, in a larger measure; nay, it alone really has this, for Judaism failed—Judaism could not do what it was relied upon to accomplish. The reason for this failure was that it had no substance. It was only the earthly shadow of those heavenly realities that Jesus Christ came to establish and bring within our reach. This position being proved all along the line, point by point, the conclusion is that it would be fatal folly to return from Christ to Judaism, and thus the readers are urged to be loyal to the New Covenant with its paramount privileges.

5. Theology. The author assumes the Jewish faith in God, but advances to the richer Christian ideas of the divine nature. The holiness of God is profoundly felt as the reason for a more effective cleansing before approaching Him than Judaism provided, and the gravity of apostasy is emphasised by the thought that we dare not trifle with God's demands, since He is a 'consuming fire' (Hebrews 12:29). On the other hand, it is also taken for granted that to come near to God is the one thing to be supremely sought after in religion (Hebrews 4:16). The Epistle reaches a climax in showing how this may be done through Christ as it could not be done by means of the Levitical system (Hebrews 10:19-22). Then the Fatherhood of God is expounded with a fulness and emphasis that we meet with nowhere else except in the teachings of Jesus Christ (Hebrews 12:5-10). There is a very lofty conception of our Lord as specifically 'the Son' who as such is higher than all other beings, angels as well as men, and also expresses to us the character and the very being of God (Hebrews 1:2-3). Nevertheless the Incarnation was a reality, and our Epistle uses language of remarkable strength and clearness concerning the human experience of Christ (Hebrews 5:7-8). In His work He is chiefly regarded as the High Priest of the Heavenly Tabernacle (Hebrews 3:1). Hebrews is the only New Testament book that gives us a distinct conception of the priesthood of Christ. This is exercised after His Resurrection and Ascension. His sacrifice on the Cross is actually presented to God in heaven. To our author the whole present interest in Christ is in that later sphere of His heavenly life—in what He is now as our priest and intercessor, though that rests on what He was on earth in His obedience and sacrifice. The death of Christ is the one sacrifice for sin (Hebrews 9:12). This is not discussed under the figure of acquittal in a court of law, after the manner of St. Paul; it is treated with reference to the tabernacle worshipper who knows himself to be unfit to enter the presence of God owing to defilement (Hebrews 9:19). Christ's sacrifice removes this defilement (Hebrews 10:22). The sacrifice consists in His offering Himself to God in death by 'the Eternal Spirit' (Hebrews 9:14), i.e. apparently, in virtue of His divine spiritual nature, which being eternal confers eternal efficacy. The essence of the sacrifice consists in the attitude of Christ's will, namely in His delighting to obey God's will, even to the extent of dying when the course of obedience involves that extremity. It is not too much to say that we have the clearest New Testament exposition of the very heart and essence of the Atonement in the statement of this truth (Hebrews 10:8-10). Lastly, His great act of obedience in death was offered as the deed, not of a man, but of the leader and high priest of men, whereby He enables us to participate with Himself in doing the will of God, in which will our sanctification stands. Still, this is only to be enjoyed on condition of trust and fidelity; and the counterpart to Christ's sacrifice is His people's faith, the triumphs of which are celebrated as a conclusion of the whole argument (Hebrews 11). Thus the New Covenant predicted by Jeremiah is established by Christ.

6. Analysis of the Epistle.
Hebrews 1:1-3. The Two Methods of Revelation contrasted
Judaism rested on the OT. as its authority; Christianity rests on the revelation in Christ. The earlier revelation was fragmentary, and limited by the limited human nature of the prophets through whom it came; the later revelation is a unity coming through that one Person in whom Sonship to God has been perfected, and who therefore most adequately represents the divine nature..

Hebrews 1:4 to Hebrews 4:13. The Supremacy of Christ
The OT itself testifies to His supremacy as God's Son over its chief personages—first, the angels, through whom the Jews believed that creation had been effected and the law given (Hebrews 1:4 to Hebrews 2:4); nevertheless Jesus, though thus really superior to the angels by nature, is temporarily in a lower state that He may learn sympathy with us, taking our nature upon Him in order to become our adequate High Priest (Hebrews 2:5-18). Jesus is also superior to Moses, the founder of the national religion, yet only a servant, while He is the Son (Hebrews 3:1-6); Christ has a rest to give which we are warned not to miss by unfaithfulness as Israel missed its rest by provoking God in the wilderness (Hebrews 3:7 to Hebrews 4:7). This promised rest which Joshua, the Jesus of the OT., could not give remains for another to confer. We therefore must labour to enter into it, considering how penetrating is God's word which promises the rest but also threatens punishment for unfaithfulness (Hebrews 4:8-13). Again turning to the high-priesthood of Christ, who is Jesus the Saviour indeed, the author prepares for his full discussion of it by a reference to the privilege it confers on us (Hebrews 4:14-16).

Hebrews 5:1 to Hebrews 7:10. The High Priesthood of Christ
The introduction of the High Priest ends the historical survey which had been brought down from the creation, through Moses and then Joshua. At this point the argument resolves itself into a discussion of Christ's priesthood in comparison with the Levitical priesthood, which is developed as the dominant theme of the Epistle. First we have Christ's resemblance to Aaron briefly stated, so as to show that He is at least as true a priest. Christ fulfilled the two requisite conditions that were seen in the case of Aaron—human brotherhood, essential to the representative character of priesthood (Hebrews 5:1-3), and divine appointment, essential to its authority (Hebrews 5:4-5). A quotation from Psalms 110 referred to as proof of God's appointment of Christ to the priesthood introduces the name of Melchizedek (Hebrews 5:6). This starts a fruitful line of suggestions. In His humanity Jesus suffered grievously, but, by teaching Him obedience, that awful suffering perfected Him as a priest 'after the order of Melchizedek,' so that He became the author of eternal salvation to those who obey Him (Hebrews 5:7-10). Realising that his discussion is becoming difficult, the author breaks off to deplore the dulness of his readers and their infantile backwardness. They can only take milk; they are not yet fit for strong men's meat (Hebrews 5:11-14). But he feels that not to advance is to be in danger of going back, and therefore while encouraging diligent progress he points out the dreadful condition to which apostasy reduces men (Hebrews 6:1-12), over against which he sets the encouragement of God's promise to Abraham, confirmed by oath (Hebrews 6:13-20). This brings us back to Melchizedek, who is now more minutely studied as he appears in the Genesis narrative. In his high titles and his uniqueness of kingly priesthood, independent of priestly descent as in the case of the Levitical priesthood, he is like Christ (Hebrews 7:1-3). He must be reckoned greater than the Levitical priests because he took tithes—the priests' privilege under the Law—from no less a personage than their ancestor Abraham. The conclusion to which all this points is that since Melchizedek is so superior to the Levitical priests, Christ, who is of the order of Melchizedek, must also be superior in His high-priesthood (Hebrews 7:4-10).

Hebrews 7:11 to Hebrews 8:13. The New Covenant
The argument now takes a further step forward. Since God promised a new priesthood (in Psalms 100), this must supersede and abolish the old priesthood, which had failed through not effecting its purpose, which was to secure perfection; but that implies that the conditions of the old covenant, from which the Levitical priesthood derived its authority, are also annulled, and that conditions of a new covenant are introduced to take its place, with Jesus as its surety. This covenant and its priesthood will never in its turn be superseded by yet another; because the eternity of the priest, indicated by Psalms 110:4, secured the eternity of the covenant, rich privileges on which the author enthusiastically enlarges (Hebrews 7:11-28).

It is under the new covenant that Jesus appears as a priest, for He could claim no priesthood under the old law. This covenant is superior to and supersedes that of the Levitical system, because it concerns priesthood in the heavenly tabernacle, which was the pattern for the merely earthly tabernacle that Moses saw on the Mount (Hebrews 8:1-7). It is confirmed by Jeremiah's great prophecy (Hebrews 8:8-13).

Hebrews 9:1 to Hebrews 10:39. The Sacrifice of Christ
We now approach the very heart of the Epistle and its most profound teachings. Under the first covenant there was a variety of Temple furniture and an elaborate ceremonial, with a continual series of sacrifices. This reached a climax in the annual visit of the high priest to the inner chamber of the tabernacle with sacrificial blood. The very ceremony of reconciliation signified God's separation from the people. All these ceremonies were unable to make the worshipper 'perfect,' i.e. like a fully initiated person fit to participate in the mysteries (Hebrews 9:1-10). But now, what those mere animal sacrifices, so often repeated, could never effect, Jesus accomplished when He entered the heavenly tabernacle with His own blood, i.e. when He presented Himself in the presence of God after His crucifixion. A covenant is designated in the Bible by a Gk. word (diathekç) which in the classics means a 'will.' Now, a will only comes into effect through the death of the testator. Similarly, the new covenant is like Christ's will; its validity is due to His death. This death being by voluntary surrender of His life, as a free act of His spirit, is of real value in the sight of God (Hebrews 9:11-22). It is enough for such a sacrifice to be offered once for all (Hebrews 9:23-28). Thus over against the failure of the old, proved by the necessity of repetition, is the success of the new. This is illustrated by a passage from Psalms 40, which shows us that the essence of sacrifice is obedience to the will of God (Hebrews 10:1-18). On the ground of the cleansing thus accomplished by Christ follow exhortations (Hebrews 10:19-25), admonitions (Hebrews 10:26-31) and encouragements (Hebrews 10:32-39).

Hebrews 11. The Achievements of Faith
These are illustrated from the annals of Israel, begining with the patriarchs and coming down to the martyrs.

The recital is introduced by a description of faith as giving assurance for hope and proving the reality of the unseen, and so accounting for the success of the ancients of Israel (Hebrews 11:1-2). It enables us to see the divine source of creation (Hebrews 11:3). Abel, Enoch, Noah, Abraham, Sara, all succeeded through faith (Hebrews 11:4-12). The reason was their pilgrim attitude in seeking for a better country (Hebrews 11:13-16). Resuming the survey we see faith in Abraham offering Isaac, in Isaac, Jacob, Moses, and the conduct of the exodus; in the fall of Jericho, and the conduct of Rahab; in the heroism of the judges, and the endurance of the martyrs (Hebrews 11:17-40).

Hebrews 12:1 -end. Further Encouragement and Warnings
The heroes of faith are witnesses of our race, the thought of whom should stimulate us, while we look to our leader, Jesus, for the beginning and ending of our faith (Hebrews 12:1-3).

Suffering should be borne patiently, since it is God's fatherly discipline. If we did not have it this would be a sign that we were not true sons (Hebrews 12:4-13); care must be taken not to fall like Esau (Hebrews 12:14-17); our greater privileges entail greater responsibilities than those of the Israelites at Sinai (Hebrews 12:18-28), Therefore, brotherly love and pure living should be cultivated (Hebrews 13:1-6); respect for the rulers of the Church is enjoined, and courage to break away from even the dearest ties for Christ's sake and in union with Him (Hebrews 13:7-17). Final exhortations, benedictions, and salutations bring the Epistle—which did not open as such—to the usual conclusion of a letter.

01 Chapter 1 

Verses 1-13
The Supremacy of Christ. The OT. itself testifies to His supremacy as God's Son over its own chief personages: (a) first the angels, through whom the Jews believed that creation had been effected and the Law given (Hebrews 1:4 to Hebrews 2:18).

He is also superior (b) to Moses, the founder of the national religion, yet only a servant, whereas He is a Son (Hebrews 3:1-6), He is superior (c) to Joshua. He has rest to give, which Christians are warned not to miss by unfaith-fukiess, as Israel missed the rest of Canaan, which was a type of the true rest of Christ's kingdom, and which they lost by provoking God in the wilderness. For there is no escape from God's judgments (Hebrews 3:7 to Hebrews 4:13).

Verses 1-14

The Final Revelation in the Son
1-4. Introduction. God of old revealed Himself to the fathers of the race, but the revelation was not complete or final. In our own day He has given a direct revelation in the person of His own Son, the Lord and Creator of the universe, the perfect expression of the divine nature, who after His temporary humiliation upon earth, now occupies the highest place in the heavenly courts.

1. At sundry times and in divers manners] RV 'by divers portions and in divers manners.' The first clause refers to the fragmentariness of the previous revelation at any one time; it was given bit by bit; the second to the various forms in which it was conveyed, such as commandment, prophecy, ceremonial, etc. By the prophets] RV in the prophets,' a general term including the whole of the OT. 

2. In these last days] RV 'At the end of these days.' The phrase that in OT. commonly indicates the Messianic age, is here varied so as to imply that the gospel times were the transition to that age. By his son] lit. 'in a Son'; i.e. in One who is by nature a Son: cp. Hebrews 3:6; Hebrews 5:8; Hebrews 7:28. Heir of all things] cp. Hebrews 2:8. The lordship of Christ over the universe was determined 'before all worlds,' and though it is not yet fully realised (Hebrews 2:8.), His session now at the right hand of God is the pledge of its ultimate realisation. Made the worlds] lit. 'the ages,' but not to be distinguished from 'all things': cp. Colossians 1:16. The expression, however, implies the idea of an historical manifestation of the creative energy.

3. Brightness] RV 'effulgence.' A favourite word in the language of philosophical schools of. Alexandria: cp. Wisdom of Solomon 7:25. It contains the double notion of derivation and manifestation.

Express image of his person] RV 'very image of His substance.' The word rendered 'image' is the Gk. word 'character,' meaning an impression such as a seal leaves on wax, an exact reproduction of the original. The word 'substance' implies nothing material, but is nearly equivalent to 'nature' or 'essence.' Christ is the exact reproduction of the Divine Essence. He is the counterpart or facsimile of the Father. Being.. upholding] Both participles seem most properly to refer to the preincarnate life of the Son. On the right hand] the place of dignity and authority: cp. Hebrews 8:1; Matthew 28:18. The 'sitting' indicates the completion of the earthly course of the redemptive work. The solemnity of the introductory paragraph is heightened by the use of the phrase' the Majesty on high.' 

4. Being made] RV 'having become,' i.e. by His exaltation.

Better] a characteristic word of the whole Epistle, which is designed to show the superiority in all points of the new dispensation to the old. Cp. a 'better hope, ' Hebrews 7:19; 'better covenant,' 'better ministry,' 'better promises,' Hebrews 8:6; 'better tabernacle,' Hebrews 9:11; 'better sacrifices,' Hebrews 9:23; 'better possession,' Hebrews 10:34; 'better country,' Hebrews 11:16; 'better resurrection,' Hebrews 11:35; 'better thing,' Hebrews 11:40; 'better things,' Hebrews 12:24.

5-14. Christ is superior to the angels. They are not addressed by God as 'sons,' but are expressly commanded to worship the Son. The angels are servants doing the will of God in the lower sphere of the material world, and ministering to those who shall inherit salvation. And their power and dignity are not, as His, changeless and eternal.

5. Unto which of the angels] Angels are sometimes in the OT. called 'sons of Elohim,' e.g. in Job 1:6, i.e. belonging to the class 'Elohim: cp. 'sons of the prophets,' i.e. members of the prophetical class. 'Elohim,' at first a plural, meaning spiritual beings, was used as a singular to signify the one God, As used of the angels, the term does not imply sonship in the unique sense in which it is used of Christ. The first citation is from Psalms 2:7, commonly interpreted as Messianic, and accepted as such by the writer and his readers. The second is from 2 Samuel 7:14 and Psalms 89:26. God's promise to the line of Davidic kings is here applied to Messiah, as Son of David.

6. RV 'When he again bringeth in'; or, rather, 'shall have brought in.' The position of the adverb again indicates that it is to be connected with the verb, and is not a rhetorical particle introducing a new quotation. The reference is to a future event, evidently the Second Advent. 

7. From Psalms 104:4, according to LXX. The angels are not sons but servants, 'doing His pleasure' in the material world.

8. From Psalms 45:6-7, here interpreted Messianically. The dominion of Christ, unlike that of the angels, is eternal. The Son is addressed as 'God,' butthere is some difficulty in regard to the exact reading of the first clause in the original. Some propose to read, 'Thy throne is God for ever and ever.' But this is harsh, and in any case the writer means to assert the unity of the Son with God.

9. Anointed] i.e. set in royal dignity. Thy fellows] The angels are meant here. As 'sons of Elohim' (see on Hebrews 1:5), they consort with the Son, though immeasurably inferior to Him.

10-12. From Psalms 102:25. The Son is the Creator of the world (cp. Hebrews 1:2), and is above all change and decay. The reference to the material world here is perhaps facilitated by the close connexion of the angels with material phenomena (see Hebrews 1:7), and by the statement in Psalms 102:2 that the worlds were created by the Son.

13, 14. The climax of the argument in Hebrews 1:4-12, and the scriptural corroboration of the statement in Hebrews 1:3. that Christ is Lord of all, and shares the dignity of the throne of God.

Ministering spirits] The angels do not rule; they only 'stand and wait.' They are the servants of God and of Christ, and that for the sake of all in OT, or NT. times who were to be heirs of salvation. The Son is the Author of the salvation to which Christians are destined; the angels are His agents and ministers.

02 Chapter 2 
Verses 1-18

Jesus Exalted in Humiliation
1-4. The former dispensation, even though mediated by comparatively inferior beings such as the angels, was yet so sacred that all neglect of it was severely punished. This being so, a far more terrible fate must now be theirs who neglect the revelation brought by the Son of God Himself, delivered to us by eye-witnesses, and authenticated by miracles and gifts of the Holy Ghost.

1. Let them slip] RV 'drift away from them,' as a ship from its moorings. This was what the readers were in danger of doing: see Intro, 'Aim and Object,'

2. Spoken by angels] RV 'through angels,' Angels were the mediators of the Law: see Deuteronomy 33:2; Acts 7:53; Galatians 3:19.

Was stedfast] RV' proved stedfast,' i.e. was authoritative while it lasted. 

4. Gifts] RM 'distributions.' The word implies variety of spiritual endowments: cp. 1 Corinthians 12:4-11; Romans 1:26; Ephesians 4:7.

5-18. It is no objection to the supremacy of Christ to say that by assuming human nature He became therefore lower than the angels. His humiliation was temporary, and undergone for purposes of redemption, His sufferings and death constituting Him an adequate High Priest through His oneness with humanity. And it is man (not angels) who is lord of the world to come. The lordship of humanity is not yet indeed realised, but the exaltation of Christ is the pledge of it.

5. RV 'not unto angels did he subject.' The position of the negative is emphatic.

The world to come, whereof we speak] i.e, the new dispensation, which is the theme of our Epistle. In the world to come the rule of the angels is ended. 

6. The quotation is from Psalms 8:4-6. 

7. A little lower] This is the meaning of the Heb, but the rendering 'for a little lower' (RM) seems to be required for the argument. Man's inferiority to the angels is only temporary. 

8. He left nothing] nothing will be left for angels to rule over.

9. Jesus.. made a little lower than the angels] The words imply the doctrine of the Incarnation of One who was essentially and previously higher than the angels. For the suffering of death] RV 'because of.' The clause is to be connected with what follows. The exaltation seems to be regarded here as the consequence or reward of the humiliation. Cp. Philippians 2:6-11, and especially Hebrews 2:9, 'wherefore God highly exalted him': see on Hebrews 12:2. Taste death] i.e. experience its full bitterness: see on 64.

10. It became him (sc. God)] i.e, it was in accordance with His gracious nature: cp. Hebrews 2:9, 'by the grace of God.' Captain of their salvation] lit. 'leader,' i.e. not only originator, but the sharer of their lot, leading the way to glory. Make.. perfect] a characteristic word of the Epistle. In the new dispensation everything is perfect. The word means, to bring to its destined or appropriate consummation. Here the thought is, that by sharing the sufferings of humanity Christ was enabled to effect a perfect salvation for the sons of God, and attain that supremacy which is rightfully His: cp. Hebrews 1:3; Hebrews 2:9. 

11. Of one] i.e. God. Christ and Christians, the Captain and the host whom He leads to glory, are all sons of the one Father—He by nature, they by grace. Hence he calls them brethren.

14. Destroy] RV 'bring to nought,' i.e. render powerless. Death and the devil still exist, but their power is broken. The power of death] Death being the direct consequence of sin (Romans 5:12; Romans 6:23), the devil may be said to have the power of death in so far as he tempts men to sin, and so keeps sharp the sting of death (1 Corinthians 15:56). 

16. RV 'not of angels doth he take hold.' The word does not mean (as in AV) to assume the nature of, but to put out a hand in order to support or help. 'Christ took in hand to save not angels but you, my Hebrew brethren'. (Bruce). The seed of Abraham are the Hebrew race, the representative or priestly race, through which Jesus came to redeem mankind: cp. Romans 9:5. The writer believes, at the same time, that Christ tasted death 'for every man' (Hebrews 2:5).

17. In all things] i.e. in participation of flesh and blood and experience of death.

That he might be] Gk. 'might become.' Christ became High Priest when He offered His sacrifice, which He did by His death on the Cross: cp. Hebrews 9:24, Hebrews 9:25. Merciful] cp. Hebrews 5:2. Reconciliation] RV 'propitiation': cp. Hebrews 5:3. To 'purge sins' and to 'make propitiation for sins' describe the same act from different points of view. In the former case what is in view is the removal of uncleanness; in the latter, of the alienation from God caused by sin.

18. RM 'having been himself tempted in that wherein he hath suffered.' This is the simplest rendering of a difficult passage. Christ's temptations arose out of His sufferings (not conversely, as AV seems to suggest); hence He is able to succour the Hebrews who are tempted by their hardships: see Hebrews 12:3. As High Priest Christ, therefore, not only effects reconciliation between God and man, but brings men safe through all hardships to the inheritance appointed for them. Cp. for the same combination of propitiation and succour, Psalms 79:9.

03 Chapter 3 
Verses 1-19

Jesus Christ, Lord of the Household of Gods
(b) Christ is superior also to Moses; for He is Son over the house of God, whereas Moses was only a servant in it.

1. Wherefore] A new section begins here, in which argument and exhortation are blended. The connexion with the preceding is not quite plain. It may lie in the fact that Christ has been described (Hebrews 2:10) as a Leader of salvation, conducting God's children to glory, suggesting a similar function performed by Moses, the Leader of God's people to the rest of Canaan. Christ is the Apostle and High Priest of the new profession, as Moses was of the old. But all those who set out under the leadership of Moses did not enter into the. promised rest. Hence the warning against unbelief and falling away from the living God (Hebrews 3:12 : cp. Hebrews 2:1-3). Holy brethren] They are consecrated to God, as Israel was: cp. Exodus 19:6 and see on Exodus 2:11. The heavenly calling] RV 'a heavenly calling,' as distinguished from the calling of Israel to an earthly Canaan. Apostle and High Priest] Christ is both the messenger (cp. Hebrews 1:2) or representative of God to man, and the representative of man before God.

2. In all his house] i.e. God's house: see Numbers 12:7. Christ and Moses both set an example of faithfulness, which the Hebrews will do well to copy; but Christ's sphere is higher than that of Moses, for while Moses was a servant in the house, Christ, as Son of God, made the house: cp. Hebrews 1:2. 

5. For a testimony] i.e. to bear testimony to the revelation afterwards made in the Law: cp. Hebrews 1:1. 

6. If we hold fast] Transition to the warning in v. 7-4:13. The condition of remaining in the house of God is steadfast faith. 

7. Wherefore] In AV the long quotation from Psalms 95 is treated as a parenthesis, and 'Wherefore' is connected with 'Take heed' in Hebrews 3:12. This is probably correct, but owing to the length of the parenthesis, the connexion becomes broken and a new sentence begins at Hebrews 3:12. The Holy Ghost saith] cp. Hebrews 10:15; Acts 1:16; 2 Peter 1:21. 

8. Provocation and temptation are translations of the Heb. proper names, Massah and Meribah. For the instances of unbelief and apostasy connected with these places see Exodus 17:1-7; Numbers 20:1-13; Deuteronomy 33:8. 

9. Proved me] RV 'by proving me,' i.e. by presumptuously putting to the proof. Saw my works] 'my works of judgment following on their unbelief,' or, more probably, 'in spite of their experience of my works of deliverance and mercy.'

13. Deceitfulness of sin] The sin in view is unbelief culminating in apostasy, for which no doubt many specious reasons were forthcoming. 

15. While it is said] This is best taken in connexion with the preceding v. to mean 'in view of the saying,' 'seeing we have received this warning.'

16. RV rightly takes this v., like the two following, interrogatively. 'For who, when they heard, did provoke? Nay, did not all they that came out of Egypt by Moses? And with whom was he displeased forty years?

Was it not with them that sinned..? And to whom sware he.. but to them that were disobedient?' Israel's apostasy was universal in spite of the fact that they had heard the words and seen the works of the Lord, and had such a leader as Moses. The inference is the same as in Hebrews 2:1-3.

04 Chapter 4 
Verses 1-16

Jesus Christ, Giver or the Promised Rest, and High Priest to being Men to God
1-13. Israel through unbelief failed to enter into the promised rest. The rest, therefore, remains open and a promise of entrance is made to us. Let us not make the same mistake and fail to enter in because of unbelief. For by no possibility can the most secret unbelief escape the searching eye of the living God.

1. Being left] God's promise of rest cannot fail. Israel having failed to enter into it, the promise remains unfulfilled, and therefore it is open for us to enter in, if we keep the faith. Should seem] either a milder form of expression, or, as the words may be rendered, 'should be found to have come short,' when the time comes. The latter is the more forcible interpretation.

2. The gospel] RV 'Good tidings,' i.e. a promise of the rest of God. Not being mixed with faith] RV adopts AVmg. 'because they were not united by faith with them that heard,' which is the rendering of a well-attested various reading. This makes a distinction between 'those who heard' (i.e. believed and obeyed), who must be Joshua and Caleb, and those who believed not. But in Hebrews 3:16 it is assumed that all believed not. The rendering of AV gives good sense. Faith is the means whereby the word that is heard is vitally appropriated and realised in action. 

3. The promise of rest applies to us who are Christians, seeing that those to whom the promise was made failed to attain to it. And their failure was not due to the fact that the rest was not prepared, because it existed since the day that God finished His work of creation. This is proved by the words 'and God rested' in one place, and the words 'my rest' in another. God's rest is therefore a fact, and it is clearly His purpose that some shall enter into it.

7. After so long a time] i.e. the time between Moses and David. In David's time the rest continued open, and therefore it is concluded that it is open still. 

8. Jesus] RV, rightly, 'Joshua.' The Gk. for both names is the same. If the entry into Canaan under Joshua bad been the fulfilment of the divine promise of rest, there would have been no mention centuries later in the Psalm of a rest still remaining; hence, 'there remaineth a rest for the people of God.'

9. A rest] RV' a sabbath rest.' The rest that remaineth is also of a different character from the rest of Canaan. It is God's rest, a holy and eternal satisfaction. 

10. His rest] i.e. God's rest: 12. Quick, and powerful] RV 'living, and active.' It does not die when uttered, but continues vital and operative, and, like a sharp sword, penetrates to the inmost recesses of the heart and life. A discerner] RV 'quick to discern,' lit. 'critical,' i.e. able to judge.

14-16. A summary of what has been said, forming a transition to the treatment of Christ's supremacy as High Priest, which takes up the main body of the Epistle.

14. Seeing then] The connexion is with Hebrews 2:17; Hebrews 3:1. Into the heavens] RV 'through the heavens.' In Jewish theology there were several heavens: cp. 2 Corinthians 12:2. Jesus has passed through all the outer courts into the Holy of Holies: cp. Hebrews 9:24. He occupies the highest place in heaven (Hebrews 1:3).

15. However highly Christ is exalted He sympathises with us, having experienced the trials and temptations of humanity. This combination in Him of suffering and sinlessness is the ground of our confidence in Him: cp. Hebrews 7:26. Yet without sin] i.e. His trials and temptations never resulted in sin. 

16. Come boldly] RV 'draw near.' This privilege of access is one of many points of superiority in the new dispensation as compared with the old: cp. Hebrews 10:19-22; Hebrews 12:18-24; Ephesians 2:13, Ephesians 2:18.

05 Chapter 5 

Verses 1-14

Human Brotherhood and Divine Appointment
The High Priesthood of Christ. The argument now resolves itself into a discussion of Christ's priesthood in comparison with the Levitical priesthood, which is developed as the dominant theme of the Epistle. Christ's qualifications as our High Priest are noted. First, we have His resemblance to Aaron briefly stated so as to show that He was at least as true a priest. Christ fulfilled the two requisite conditions that were seen in the case of Aaron, viz. human brotherhood, essential to the representative character of priesthood (Hebrews 5:1-3), and divine appointment, essential to its authority, as evidenced by Psalms 110 (Hebrews 5:4-6). In His humanity, too, Jesus suffered grievously, but by teaching Him obedience that awful suffering perfected Him as a priest, so that He became the author of eternal salvation to those who obey Him (Hebrews 5:7-10).

1-3. First qualification—human brotherhood.

1. Gifts and sacrifices] The former are the vegetable, the latter the animal, sacrifices. Together they describe all kinds of offerings. 

2. Have compassion] RV 'bear gently.' The word means to be moderate in the passions, to have well-balanced emotions. Ignorant.. out of the way] RV 'ignorant and erring.' For high-handed sins against the covenant no atonement was provided in the Law: see Leviticus 5:14. Numbers 15:30, and see on Numbers 10:26. 

3. See Leviticus 16:6, Leviticus 16:11. In this respect Christ might not seem to resemble the Levitical priest. Yet as He took our sin upon Him, there is a sense in which He offered sacrifice for Himself with us.

4-6. The second qualification—divine appointment. 

6. This is developed in Hebrews 7 : see notes there.

7-10. The way in which Christ was perfected as a priest, the way of suffering and obedience.

7. Days of his flesh] The expression denotes, of course, His earthly life, but with the implied suggestion of humiliation and weakness.

Prayers and supplications] The reference is clearly to the Agony in Gethsemane. To save him from death] lit. 'out of death.' If Jesus prayed to be saved from death, it could not be said that His petition was granted. He prayed to be saved 'out of death,' and the answer to His prayer consisted in His victory over death—His resurrection. In that he feared] RV 'for his godly fear,' lit. 'from His fear.' The statement that Christ 'was heard from His fear' is taken by some as a pregnant construction equivalent to 'was heard and delivered from His fear (of death).' But this sense of the word rendered 'fear' is unusual; it means reverence or piety; and if the interpretation of the prayer given above is accepted, Christ showed His godly fear in His submission, expressed in the words, 'Not My will, but Thine be done.'

8. Learned he obedience] The phrase does not imply any previous unwillingness to obey; but His obedience grew deeper and deeper, till it reached perfection on the Cross: cp. Luke 2:40; Philippians 2:8. 

9. Being made perfect] see on Hebrews 2:10. Eternal salvation] as distinguished from the temporary deliverance from the results of sin effected by the Levitical Law: cp. Hebrews 9:12.

11-14. The author recognises the difficulty of his subject, and breaks off to deplore the inattention and childish ignorance of his readers. But he feels that not to advance is to be in danger of going back, and therefore, while encouraging diligent progress, he points out the dreadful condition to which apostasy reduces men (Hebrews 6:1-12), and sets before them God's promise to Abraham, confirmed by oath, to persuade them to constancy (Hebrews 6:13-20).

12. For the time] i.e. considering the length of time they had been Christians: cp. Hebrews 10:32
Oracles of God] not, as commonly, the revelation contained in the OT., but the doctrines of the Christian faith. The 'first principles' are probably those enumerated in Hebrews 6:1, Hebrews 6:2.

Strong meat] RV 'solid food': cp. 1 Corinthians 3:1, 1 Corinthians 3:2. 

13. Unskilful in] RV 'without experience of.' It is uncertain what precisely is meant by the word of righteousness. It may mean correct or rational discourse in general, or Christian truth in particular, or, since the same Gk. word means 'word' and 'reason,' something like 'the reason of the hope that is in' Christians may be implied.

06 Chapter 6 

Verses 1-20

Warning and Encouragement
1. Leaving.. let us go on] RV 'let us cease to speak of.. and press on.' The words are either an exhortation to the readers to advance beyond the elementary stage of Christian doctrine, or a resolution on the part of the writer to omit the discussion of rudimentary truths and to proceed to more advanced subjects. The latter is probably correct, in which case the 'us' is that of authorship. But though he determines to omit the treatment of elementary doctrines, he mentions what they are under six headings arranged in three pairs. The first are 'repentance from dead works and faith toward God,' the first steps to be taken in the Christian life: cp. Mark 1:15; Acts 20:21; Acts 17:30 see on Hebrews 9:14. Dead works] i.e. sinful works, the wages of which is death (Romans 6:23). 

2. The second pair comprises the 'teaching of baptisms and of laying on of hands,' which constitute the next step in the Christian life. Baptism is for the remission of sins, and laying on of hands for the reception of the Holy Ghost: see Acts 2:38; Acts 8:16, Acts 8:17. The plural ('baptisms') is employed probably because instruction with regard to Christian baptism would necessitate a comparison with Jewish baptism and other ceremonial washings. The third pair is 'resurrection and eternal judgment,' also fundamental doctrines of the Christian faith, and dealt with in apostolic preaching: see Acts 4:2, Acts 4:33; Acts 10:42; Acts 17:31; Acts 24:25.

4-8. Any attempt to lay the foundations of Christian doctrine afresh for those who, after accepting them, have rejected them and are in a hopeless condition, is (to the author and his readers at any rate) in vain: see on Hebrews 12:17.

4. Tasted] i.e. had full experience of: cp. Hebrews 2:9. The heavenly gift, if it is not a general expression denoting the whole contents of the grace of God, wil mean either the forgiveness of sin or the gift of the Holy Ghost. Of these two the former is the most probable, seeing the latter is expressly mentioned in the next clause. 

5. Powers of the age to come] so RV. Either the miraculous gifts referred to in Hebrews 2:4, or more probably the fortifying influences of God's sure promises concerning the future.

6. Crucify.. afresh] They take the part of those unbelieving Jews who rejected Christ and openly reviled Him: cp. Hebrews 10:29. 

7. The earth] rather, 'the land' or 'the field'. that makes a good use of God's gift of rain is blessed by Him; but 'the field' that responds to His goodness with a crop of thorns and thistles is destroyed. The parable is a warning against the wilful misuse of those gifts of God referred to in Hebrews 6:4-5 : cp. Romans 2:4-9.

9. Beloved] only used here in this Epistle. The word expresses the writer's solicitude for his readers in view of even the remote possibility in their case of such an awful fate as has been described. Accompany salvation] are intimately connected with it, leading to it.

11. The same diligence] i.e. be as zealous in maintaining the fulness of their own hope as they have been in ministering to their brethren. 

12. Inherit] i.e. enter into possession of what is promised. The verb is in the participial mood, and refers equally to the past and present. The writer is thinking of the class of persons who may be described as 'inheritors of the promises.' Patience] means patient waiting.

13-20. The example of Abraham is an encouragement in this respect. God's promise to him was confirmed by an oath, and the Christian hope is no less sure, because not only has God given promise of the heavenly inheritance, but Christ has entered within the veil as High Priest and Forerunner.

13. See Genesis 22:16, Genesis 22:17. 

15. He obtained the promise] i.e had the promise made to him: cp. Genesis 22:16. “What Abraham actually saw in his lifetime was only the beginning of the fulfilment: cp. Hebrews 11:39-40, 

16. RV 'and in every dispute of theirs the oath is final for confirmation.'

17. Wherein] i.e. this being the case among men. Confirmed it by an oath] RV 'interposed' (RM 'mediated') 'with an oath.' The idea is that as there was no greater who could be called in as a third party or surety for the fulfilment of the promise, God made Himself the surety by means of the oath by Himself. 

18. Two immutable things] viz. the promise, which, because it was God's promise, was immutable, and the oath, which, though not necessary in this case, was added for confirmation of men's faith. Consolation] RV 'encouragement.'

19. Sure and stedfast, and which entereth] RV inserts 'a hope' before these adjectival terms, thus confining the metaphor of the anchor to the one clause, 'as an anchor of the soul,' and taking the three expressions as descriptive not of the anchor, but of the hope. This simplifies matters in so far as it gets rid of the somewhat incongruous idea of an anchor entering within the veil. There may be, however, a mingling of fact and figure. The first two epithets are certainly suggested by the anchor, if they do not directly apply to it. The general idea is sufficiently clear. The Christian hope is infallible, because it is fixed on Christ, who, as High Priest and Forerunner, is now within the veil. The veil] The entry of the High Priest through the veil into the Holy of Holies was the climax of his ministry on the Day of Atonement: see Leviticus 16:2, Leviticus 16:12.

20. The discussion is brought round to the point where it was interrupted (Hebrews 5:10) by the warning against the danger of spiritual dulness and apostasy.

07 Chapter 7 

Verses 1-28

Priesthood after the Order of Aaron and of Melchizedek
The theme of Christ's superiority to the Levitical priesthood is here resumed. In Hebrews 5:1-10 it has been shown that Christ possesses all the characteristics of a true High Priest, and moreover that He is called of God 'an High Priest for ever after the order of Melchisedec' Now the priesthood of Melchizedek was perpetual, and in this respect he is a type of Christ. His greatness is shown by the fact that he received tithes from Abraham, and as Levi was descended from Abraham, it follows by implication that the Melchizedek priesthood is superior to the Levitical (Hebrews 7:1-10).

1-3. Melchisedec] a type of Christ in his high titles, independence of priestly descent, and especially in respect that his priesthood is eternal.

1. The main statement is, 'This Melchisedec.. abideth a priest continually.' Every feature in his history as recorded in Genesis 14 is turned to account in the comparison instituted here between him and Christ. He is King of Salem, i.e. Jerusalem. But Salem means 'peace,' and Christ is Prince of Peace (Isaiah 9:6). His name Melchizedek means 'King of Righteousness,' and righteousness is a characteristic of Christ's kingdom (Psalms 62:12; Isaiah 9:7; Isaiah 3:21 : see on Isaiah 1:8-9). Unlike the Levitical priest who must be able to trace his descent from Levi, Melchizedek is without genealogy, connected with no priestly family, and he has no successor. He is 'a priest for ever.'

3. Without father, without mother, without descent (RV 'genealogy')] The writer bases his argument on the silence of Scripture with regard to Melchizedek's origin. He appears suddenly in the narrative of Genesis 14, and disappears in a similarly mysterious way. In respect that his priesthood does not rest on his pedigree, he stands in emphatic contrast with the Levitical priests. He is 'made like unto the Son of God,' i.e. is described in the narrative in such terms that they suggest the eternal Son who exists from eternity and lives for ever (Hebrews 1:2, Hebrews 1:10-12).

4. Melchizedek was superior to Abraham, because he took tithes from Abraham (Genesis 14:20), and he also gave him his priestly benediction (Genesis 14:19-20).

5-7. He is much more superior to the Levitical priests who take tithes from then Israelite brethren, but who, in Abraham their progenitor, paid tithes to Melchizedek (Hebrews 7:9-10).

8. He is superior to them, further, in respect that the Levitical priests are men who die. What Scripture witnesses to concerning Melchizedek is just his life. Its silence as to his family and death points to the endless life of the divine inheritor of his priesthood.

11-28. The argument now takes a further step forward, Since God promised a new priesthood (in Psalms 110), this must supersede and abolish the old. But this substitution would not have been made were it not that the old priesthood had failed to accomplish its purpose, viz. to reconcile man to God. A new covenant is therefore introduced, with Jesus as the surety for its fulfilment. It is eternal because He is eternal; and it secures salvation to the uttermost, because the Priest is One who ever liveth to intercede for those who draw near to God through Him.

11-19. The introduction of a new priesthood, and consequently of a new law, implies the imperfection of the old.

11. If therefore] RV 'Nowif': the beginning of a new argument. The priesthood is designed to reconcile men to God by removing the barrier between them, viz. sin. Not.. after the order of Aaron] but after the order of Melchizedek, who was independent of Levitical descent, being anterior to it. 

13. He of whom these things (i.e. Psalms 110:4) are spoken is Jesus, who belonged to the tribe of Judah, in which the old Law recognises no priests. 

15. RV 'And what we say is yet more abundantly evident,' viz. the statement that a change of law is involved in a change of priesthood.

16. Under the old Law priesthood was a matter of physical descent—it was the law of a carnal commandment; but the priesthood of Jesus rests on the power of an indissoluble life (so RV). What constitutes Him priest is not an external commandment, but a power inherent in Him as the eternal Son, who, though as incarnate He died, nevertheless rose from the dead and liveth for ever (Hebrews 7:24-25). His qualifications were personal, not official.

18, 19. Read,' For there is a disannulling of a preliminary [or, provisional] commandment [viz. that constituting the Levitical priesthood] on account of its weakness and unprofitableness [i.e. its inability to effect atonement for men's sins] (for the law made nothing perfect), and there is the subsequent introduction of a better hope through which we draw near to God.' The words 'for the law made nothing perfect' are a parenthesis. The particular commandment in question was of a piece with the whole Law, which made nothing perfect, i.e. failed in every respect to attain its object, viz. to bring men near to God in reconciliation.

20. The fact that Jesus was made priest with an oath guarantees that the covenant He mediates is better than the former (in which there was no such oath), and also that it is eternal: cp. Hebrews 6:16-18. 

22. Surety] The word is not found elsewhere in the Greek canonical Scriptures. It means one who gives security for the fulfilment of an agreement between two other parties, a guarantor or sponsor. The word usually employed is that rendered 'mediator' in Hebrews 8:6.

23. The Levitical priesthood was a succession of different priests, because those filling the office were mortal men. Christ's priesthood does not pass to any other; it is continuous and unchangeable; hence 'He is able to save to the uttermost.' Were not suffered] RV 'are hindered.'

24. Unchangeable] lit. 'that does not pass by succession from one to another.'

25. To the uttermost] Either of time,' from one generation to another'; or, more probably of extent, 'perfectly.' Come unto God] RV 'draw near unto God through Him,' i.e. avail themselves of His mediating agency as High Priest. The object of all priesthood is to bring men to God in spiritual communion. What the Levitical priesthood was unable to effect (Hebrews 7:18), Christ, the Melchizedek-High-Priest, has completely secured. Make intercession] not offering, which has been made once for all, but a continual representation on the ground of the completed offering.

26-28. A summary of the characteristics of Christ as High Priest, which make Him such an adequate High Priest as we need.

26. Became us] i.e. suited our condition.

Holy] denotes His relation to God, consecrated. Harmless] denotes His personal character; the word usually means 'without guile.' Undefiled] denotes His official qualification, having no ceremonial flaw or impediment: cp. Leviticus 21:21. Separate] RV 'separated,' not by sinlessness (as AV seems to suggest), but by being withdrawn from men and exalted to the right hand of the Majesty on high. The clause is to be taken along with the following: cp. Hebrews 4:14. 

27. First for his own sins] see Leviticus 16:5-6, Leviticus 16:11, Leviticus 16:15, and see on Hebrews 5:3. Once] i.e. once for all. He offered up himself] see on Hebrews 9:11-14, Hebrews 9:25-28; Hebrews 10:11-14. 

28. Since the law] RV 'after the law,' and disannulling it: cp. Hebrews 7:18, Hebrews 7:19. The Son] rather, 'a Son,' i.e. one who is a Son, perfected for evermore: see Hebrews 2:10; Hebrews 5:8, Hebrews 5:9.

08 Chapter 8 

Verses 1-13

The High Priest of the Heavenly Sanctuary and the Fulfilment of Jeremiah's Prophecy
Christ, as Melchizedek-High-Priest, has a higher ministry than the Levitical priesthood, because He ministers in the true Tabernacle in heaven which indeed was the pattern for the earthly tabernacle (Hebrews 8:1-5). Besides He is superior in proportion as the new covenant is better than the first (Hebrews 8:6-13).

1. The sum] RV 'the chief point.'

2. A minister] i.e. an officiating high priest.

The sanctuary] corresponds to the innermost chamber of the tabernacle, which is a general name for the whole place of ministry. It is called the 'true' tabernacle, i.e. authentic or primary, that on earth being secondary, a copy of the heavenly (Hebrews 8:5). 

3. Gifts and sacrifices] see on Hebrews 5:1. A high priest implies an offering, and this Christ has: see on Hebrews 7:27 and references there.

4. The connexion is with Hebrews 8:2. Christ's ministry must be in the heavenly tabernacle, for there is already a priesthood on earth; the office on earth is preoccupied. 'He would not be a priest at all' (so RV), much less a high priest. It has been inferred from this v. that the Epistle was written while the Levitical priesthood was still in existence, i.e. before the destruction of Jerusalem: see Intro. § 3, 'Recipients and Probable Date.' Otherwise it must be supposed that the writer is speaking generally from the view-point of the OT.

5. Example] RV 'copy,' implying that there is an original in heaven. Observe that the heavenly is the real; the earthly is the copy and shadow. The reference is to Exodus 25:40 : cp. Acts 7:44. 

6. Now] is logical, not temporal, and means,' this being so.' Better promises] see Hebrews 8:10-12.

8-12. The promise is taken from Jeremiah 31:31-34.

9. Regarded them not] i.e. rejected them after they had broken the covenant; or, let them alone: cp. Matthew 23:38; RM.

10-12. The second covenant is better than the first, because, (1) it is an internal principle instead of an external code; (2) it is universally realised; every member of the covenant is in direct and personal communion with God; (3) it secures real righteousness. This is the ground of the two preceding promises.

13. Even in the time of Jeremiah mention was made of a new covenant, showing that the first was destined to be superseded. Since then it has actually vanished away.

09 Chapter 9 

Verses 1-28

The New Covenant and the Sacrifice of Christ
Hebrews 9:1 to Hebrews 10:39. The writer now proceeds to elaborate in greater detail the contrast between the old covenant and the new. The old covenant had its tabernacle with furniture and elaborate ceremonial and continual series of sacrifices, culminating in the annual visit of the high priest to the inner chamber of the tabernacle with sacrificial blood. But these very ceremonies implied the impossibility of communion with God, and were unable to make the worshipper 'perfect,' i.e. fit to participate in the mysteries (Hebrews 9:1-10). But now, what these mere animal sacrifices, the ineffectiveness of which was signified by the necessity of their repetition, failed to do, Jesus accomplished when He entered the heavenly tabernacle with His own blood, i.e. when He presented Himself in the presence of God after His crucifixion, having obtained eternal redemption. As Mediator of a new covenant He does this by His death. For a covenant, or will, only comes into effect through the death of the testator. Similarly, the new covenant becomes valid through the death of Christ, which, being a voluntary surrender of His life, as a free act of His Spirit, is of real value in the sight of God (Hebrews 9:11-22). It is enough for such a sacrifice to be offered once for all (Hebrews 9:23-28). Thus over against the failure of the old, proved by the necessity of repetition, is the success of the new. This is illustrated by a passage from Psalms 40, which shows that the essence of sacrifice is obedience to the will of God (Hebrews 10:1-18). On the ground of the cleansing thus accomplished by Christ follow exhortations (Hebrews 10:19-25), admonitions (Hebrews 10:26-31), and encouragements (Hebrews 10:32-39).

1-10. The Tabernacle Ministry.

1. A worldly sanctuary] RV 'its sanctuary, a sanctuary of this world,' and therefore inferior to the 'true' tabernacle in the heavens (Hebrews 8:2), of which it was but a copy. 

2. A tabernacle] This term is applied to each of the two chambers into which the whole tent was divided; the outer chamber being the Holy Place, the inner being the Holy of Holies: see Exodus 26. Candlestick] or lampstand: see Exodus 25:31-40. The table] see Exodus 25:23-30. The shewbread] see Exodus 25:30; Leviticus 24:5-9. 

3. The second veil] so called because a veil hung also before the Holy Place, Elsewhere the second veil is called simply 'the veil': see Hebrews 10:20, and cp. Exodus 26:31-33. Holiest of all] i.e. according to a Hebrew idiom, the Most Holy Place.

4. Censer] The word may mean 'altar of incense' (Exodus 30:1-10). This, however, stood in the Holy Place, though the writer did not mention it among the furniture in Hebrews 9:2. But as the Most Holy Place was never entered without incense (Leviticus 16:12) it might be described as 'having the altar of incense.' Ark of the covenant] the chest containing the tables of the Law: Exodus 25:10-22. Pot.. manna] see Exodus 16:32-34. On Aaron's rod, see Numbers 17:1-10.

5. Cherubims] RV 'cherubim,' the Heb. plural of 'cherub': see Exodus 25:17-22; Exodus 37:6-9. The mercyseat, or propitiatory, was the golden lid of the ark (Exodus 25:17, Exodus 25:21) on which the blood was sprinkled on the Day of Atonement: Leviticus 16:14, Leviticus 16:15. Particularly] RV 'severally.'

7, 8. The point is, that entrance into the presence of God was restricted to the high priest alone, and that only once a year, and that it was altogether denied to the people and even to the ordinary priests. The argument of this whole section is that the Levitical system did not and could not provide real access to God. Holiest of all] RV 'the holy place,' meaning here, probably, the real presence of God, the heavenly sanctuary, as in Hebrews 9:12. 

9. Which (i.e. the Holy Place) was a figure for the time then present] meaning that it pointed the worshippers of that time forward to the dawning of a better time to come.

Figure] RV 'parable.' In which] RV 'According to which,' sc. parable. Him that did the service] RV 'the worshipper.'

11-14. The superiority of Christ's Ministry, which does cleanse the conscience, being discharged in a heavenly tabernacle (Hebrews 9:11) and mediated through the sacrifice of Himself (Hebrews 9:12-14).

11. Not of this building] RV 'not of this creation,' i.e. of this material creation, but a heavenly sanctuary. 

12. Once] i.e. once for all, unlike the high priest in the earthly tabernacle who entered once a year (Hebrews 9:7). Repetition is unnecessary, seeing the redemption he obtained is an 'eternal redemption,' being effectual for ever. The word obtained implies the expenditure of effort.

13. Bulls and goats] refer to the sacrifices offered on the Day of Atonement (Leviticus 16), heifer to the ceremonial described in Numbers 19.

Purifying of the flesh] i.e. the removal of ceremonial defilement, so as to permit the worshipper to take part again in the services of the tabernacle. It is admitted that a limited efficacy is possessed by the Levitical sacrifices, and therefore Christ's offering, being immeasurably nobler and being voluntary, has immeasurably greater efficacy.

14. Through the eternal Spirit] So AV and RV, suggesting that the Third Person of the Trinity is referred to. In the original the article is wanting, which emphasises the operation rather than the personal being of the Spirit. The spirit is Christ's own spirit, or the Holy Spirit in Christ, and the closest parallels to the expression used here are in Hebrews 7:16 and 1 Peter 4:6; (see note there). The word 'spirit' is employed to contrast the nature and sphere of the operation of Christ's offering with those of the Levitical sacrifices. The latter operate in the region of the flesh (cp. Hebrews 9:13), and are temporary in their effect (see on Hebrews 9:12); the former belongs to the sphere of the spirit and will, effects an inner cleansing of the conscience, and is eternal. Offered himself] 'Himself' is emphatic, being one of the points of contrast. What He offered was His own body on the Cross: see on Hebrews 10:10. Dead works] see on Hebrews 6:1. To cleanse from dead works is to cleanse from the defilement (and the consequences of it) caused by such works, and so to enable the sinner to engage in the service of God.

15. 'By offering Himself Christ has become the Mediator of a new covenant, in order that those who have been called may receive the eternal inheritance that is promised, and the necessary condition of this was the redemption of the transgressions that were under the first covenant by means of a death.' Christ's sacrifice is here represented as having a retrospective efficacy, operating not merely on the past sins of the Hebrew Christians, but on the sins of the OT. saints who lived under the first covenant, and who could not inherit the promises because the first covenant could not remove their transgressions.

16. Testament] The Gk. word (diathekç) means either covenant or testament (i.e. will), and in this v. the writer passes from the former to the latter sense. For the operation of the terms of a testament the death of the testator is undoubtedly necessary. Is it also necessary in the case of a covenant? So the writer asserts in Hebrews 9:18-20, where he reverts to the former sense of diathekç as covenant. He says that any diathekç involves death, and cites the Mosaic covenant as an instance. This must be on the supposition that the covenanter is represented by the victim which died in the sacrifice which usually accompanied any serious covenant. The death of the victim represented the inability of the covenanter to retract. It was the solemn ratification of the terms of the covenant.

17. After men are dead] RV 'where there hath been a death.' The Gk. is lit. 'over dead.'

18. Whereupon] RV 'wherefore.' Neither the first] RV 'even the first.. not,' imperfect and temporary though it was. 

19, 20. See Exodus 24:3-8. 

20. Testament] RV 'covenant': see on Exodus 24:16. 

21. This is not recorded m Exodus, but is mentioned by Josephus. It rested probably on some Jewish tradition.

23. Patterns] RV 'copies,' i.e. the earthly things which were made according to the pattern of the heavenly: see Hebrews 8:5. In the view of the writer, the heavenly original needed purifying just as the earthly copies, only with better sacrifices. It is not necessary to supply a different predicate in the second clause, such as 'should be dedicated.' To enable men to draw near to God, however imperfectly, on earth, it was necessary that both they and the tabernacle be sprinkled with the blood of sacrifice; and the inference is that in order to enable men perfectly to hold communion with God above, both they and the heavenly places must in like manner be sprinkled with the blood of a better sacrifice, viz. that of Christ.

24. To appear] lit. 'to be manifested before the face of God,' i.e. to show Himself to God: cp. Hebrews 7:25. The earthly 'copy' of this act is that of the high priest who once a year presented himself before God in the Holy of Holies on behalf of the people. In the OT. to 'appear before God' means to go into the Temple to worship Him: cp. Exodus 23:17; Psalms 42:2; Psalms 84:7.

26. End of the world] The Second Coming is regarded as imminent: cp. Hebrews 10:37. Appeared] lit. 'been manifested,' i.e. in the flesh to men: cp. Hebrews 10:24, where the verb, though different, is from the same root.

27. In the case of men, death is a single event, the definite close of a stage in their career. So Christ's death is one final achievement. And as in the former case death is followed by judgment, so Christ's death is followed by His reappearing for the salvation of His people. Moreover, as death and judgment are connected as cause and effect, so Christ's death and His people's salvation are similarly connected: cp. Romans 5:18
28. Apart from sin] So RV. His First Coming was in connexion with sin; He came because of sin, and bearing sin to put it away (Hebrews 9:26); but His Second Coming will be 'apart from sin,' since in dying He did put away sin, actually for Himself, for men by anticipation in faith.

Them that look for him] RV 'that wait for him.' The reappearing of the high priest from out the Holy of Holies on the Day of Atonement would be waited for with anxious expectancy by the people as the sign that all that was needful for their reconciliation with God had been done, and that the offering had been accepted by Him: cp. Luke 1:21, and see Romans 8:19, Romans 8:23; 1 Corinthians 1:7; 1 Thessalonians 1:10; 2 Timothy 4:8.

10 Chapter 10 

Verses 1-39

Sacrifice Complete in the Fulfilment of God's Will. The Open Way to God
Recapitulation and close of the argument. The sacrifices of the Law were ineffective to cleanse the conscience, as shown by their continual repetition (Hebrews 10:1-4). In the mind of God they were temporary. But the offering of Christ is a sacrifice that accomplishes the will of God and consecrates us as the people of a new covenant (Hebrews 10:5-10). That it is efficacious and final is also proved by the session of Christ at God's right hand. Unlike the Levitical priests, who continually stand to offer sacrifices, Christ having made one perfect sacrifice is now set down, waiting the final triumph over all His foes (Hebrews 10:11-14). The finality of His sacrifice is also confirmed by the prophecy which foretells that under the new covenant God will remember the people's sins no more, implying that sin has been dealt with finally and for ever (Hebrews 10:15-18).

1. The shadow is unsubstantial, lacking all the qualities of the original except perhaps outlined form; the very image is an exact reproduction of the original. Continually] is perhaps best taken with the preceding verb, 'offered.' Comers thereunto] see on Hebrews 7:25.

2. Conscience of sin] i.e. consciousness of sin, sense of guilt: cp. Hebrews 9:9. 

3. The continual repetition of the sacrifices served only to remind the worshippers of the continuity of the need of cleansing.

5. The quotation is from Psalms 40:6-8, according to the LXX, which reads, 'a body thou hast prepared for me,' where the Hebrew has, 'mine ears thou hast opened,' meaning that God has opened the ears of His servant to hear and obey His will. The LXX may be due to an early corruption of the text, or it may be a free reproduction of the sense. As used here the words refer to the Incarnation, and are taken to indicate the superiority of Christ's sacrifice over the animal sacrifices of the Law in respect that His offering was voluntary and moral. It was a sacrifice of obedience (Hebrews 10:7), the voluntary and glad (cp. Hebrews 12:2) surrender of His own life to God. 

9. He taketh away] i.e. Christ supersedes the legal and ineffectual mode of reconciliation by His own sacrifice, in accordance with God's will. 

10. Sanctified] i.e. cleansed from the defilement of sin and enabled to draw near to God.

11-14. Further proof of the finality of Christ's sacrifice: see analysis at the beginning of this chapter. The ineffectiveness of the legal ordinances is brought out forcibly by the accumulation of the words, standeth daily.. oftentimes.. the same sacrifices. There is no cessation, no 'sitting down,' as in the case of Christ. 

13, 14. His people are finally sanctified; His enemies are the only class remaining to be dealt with.

15-18. See analysis above.

19-25. Practical exhortation to hold fast the superior benefits and privileges of the new covenant.

19. Boldness to enter into the holiest] a privilege denied to the worshipper under the old covenant. 

20. The way is new, i.e. lately opened up, and it is living, either because it is effective (cp. Hebrews 4:12), or because Christ is living: cp. John 14:6, where Christ says that He is the Way, and the Truth, and the Life. Through the veil] During His earthly life His flesh stood between Him and the entrance into the heavenly sanctuary. By the rending of that veil, i.e. His death. He has entered in, opening the way for His people.

22. The First Exhortation. Draw near] i.e. in worship and service: see on Hebrews 7:25.

Bodies washed] There may be here a reference to baptism, but the two clauses together denote the purification of the whole man, within and without: see Exodus 19:10; Exodus 29:4, and cp. Ephesians 6:5, Ephesians 6:6. 

23. The Second Exhortation, to 'hold fast the confession of our hope' (so RV): cp. Hebrews 3:6, Hebrews 3:14. 

24. The Third Exhortation, to 'encourage each other to love and good works.'

Provoke] The word is used in the good sense equivalent to stimulate.

25. Assembling of ourselves] i.e. the meeting of Christians which gives the opportunity to exercise the love and good works already recommended, and also to make the confession of the Christian faith and hope which is to be held fast. The day] is the Day of the Lord, the Day of His Second Coming: cp. on Hebrews 9:26.

26-31. A warning against unbelief and apostasy, suggested by the thought that the Day of the Lord which is approaching will be a day of judgment to some, especially to those who, after having been enlightened, have fallen away: cp. the warning in Hebrews 6:1-8. 

26. Sin wilfully] The participial form of this condition expresses not a single act, but a deliberate and persistent state. The Levitical Law made no provision for the atonement of sins done with a high hand: see on Hebrews 5:2. No more sacrifice] Christ's sacrifice is final: see on Hebrews 10:13, Hebrews 10:14.

28-30. For the form of the argument cp. Hebrews 2:1-4. 

28. Under] RV 'at the word of': see Deuteronomy 17:2-7.

32-39. An exhortation to exhibit the same steadfastness under the present trials as they had shown in a previous time of affliction: cp. the similar change from a tone of warning to one of hope of better things in Hebrews 6:9.

32. Were illuminated] RV 'enlightened,' i.e. became Christians: cp. Hebrews 6:4. Fight of a afflictions] see Intro. § 3, 'Recipients and Probable Date.'

33. Companions] i.e, voluntary partners and sympathisers with those who suffered: cp. Hebrews 6:10. 

34. RV 'had compassion on them that were in bonds.' This is the better attested reading, though the other has good support. In yourselves] It is possible to render, 'Knowing that ye have your own selves for a better possession,' a similar thought to that in Luke 9:25; Luke 21:19 RV, and in Hebrews 10:39.

35. Recompence of reward] cp. the other aspect of 'just recompence' in Hebrews 2:2.

37. A quotation from Habakkuk 2:3-4, with the addition of the introductory clause 'yet a little while,' reminiscent of Isaiah 26:20. In Habakkuk the idea is that steadfast adherence to God is needed by the righteous man in view of the perplexing anomalies visible at present in God's method of providence. Here the idea is much the same; the Coming of the Lord being regarded as the chief ground why Christians should not draw back, and so fail to enter upon the promised inheritance. 

38. The just] RV 'my righteous one.' The Speaker is God. 

39. But we] The writer is unwilling to believe that his readers will abandon their faith: cp. Hebrews 6:9. The saving] lit. 'gaining,' or 'winning': see on Hebrews 10:34.

11 Chapter 11 

Verses 1-40

Heroes of Faith
The Achievements of Faith, illustrated from the annals of Israel, beginning with the patriarchs and coming down to the martyrs. The writer has already mentioned faith as a necessary condition of a righteous life, and he now proceeds to illustrate the fact that it was by faith that the fathers of the race were able to work righteousness and to endure their trials. Their heroic example ought to encourage the Hebrews to stand fast. The primary purpose, therefore, of this long passage is a practical one. But it has also a place in the main argument of the Epistle. It has been shown that the earthly and visible things are but the types, copies, or shadows of heavenly realities: see Hebrews 8:5; Hebrews 9:22-23; Hebrews 10:1. The underlying thought of the preceding chapters is that, contrary to the ordinary way of thinking, it is the heavenly that is the real. But how are heavenly and invisible things to be realised with any assurance? It is by the operation of faith. Faith is that by which the invisible becomes real and the future becomes present. 'Faith gives a reality to things hoped for, and puts to the test things for the present unseen.' It is no new principle in the world, because it was faith that inspired the heroism and self-sacrifice of the saints who lived under the old dispensation. We, having better promises and a better covenant than they, ought not to fall behind in the exercise of the same faith by which they lived.

1. RV renders, 'Now faith is the assurance of things hoped for, the proving of things not seen.' The word represented here by 'assurance' is rendered 'substance' in Hebrews 1:3; RV and 'confidence' in Hebrews 3:14. What is meant is that faith is that which gives assurance or certainty of things still in the future. They exist apart from faith, but it is by faith that they are realised. 'Proving' means testing resulting in conviction.

2. The elders] i.e. the faithful men under the old dispensation. Obtained a good report] RV 'had witness borne to them,' sc. by God in the Scriptures. 

3. Faith enables us to perceive the invisible cause of the phenomenal world: cp. Romans 1:20, The writer begins with Genesis 1 before proceeding to give examples of the realising faith of the fathers, 

4. Abel] The writer says that the greater excellence of Abel's sacrifice was due to his faith, but in what particular the faith was manifested he does not say. It may have been a 'fallen consciousness of the claim of God to the best'.

Yet speaketh] 'Yet,' i.e. still to us. The reference is to Genesis 4:10, where Abel's blood is represented as crying from the ground after his death. By faith he overcame death.

5, 6. Enoch] The writer here follows the Greek Version of the OT. Enoch's faith is an inference from the statement in Genesis that he 'walked with God' (Gk. 'pleased God'), and his 'translation' was the reward of his faith. 

7. Noah] His faith rested on a direct revelation of 'things not seen as yet,' viz. the destruction of the world and the means of salvation. Fear] is 'godly fear,' as in Hebrews 5:7. He condemned the world] i.e. either because he warned the world of the impending doom (see 1 Peter 3:20; 2 Peter 2:5); or because his example took away from them any ground of excuse: cp. Matthew 12:41. 

8. Abraham] By faith he realised the promises, and made a great surrender in obedience to God's call. He was preeminently a man of faith, the first whose faith is definitely mentioned in the OT. (Genesis 15:6); he is the 'father of the faithful.' All his life he 'sojourned, dwelling in tents,' i.e. not actually receiving the promises, but waiting patiently for their fulfilment, and making therefore no attempt to settle permanently in Canaan. He looked for the invisible and heavenly 'city of God,' as the fulfilment of the ideal which was to him the real. 

11. Sara] RV 'Even Sarah herself,' i.e. in spite of her earlier and natural incredulity: see Genesis 18:10-15. 

12. Of one] i.e. Abraham.

13. The promises] i.e. the fulfilment of them. Persuaded of them, and embraced them] RV 'greeted them from afar.' They looked forward by faith and saw the promises and 'saluted them,' or hailed them, from afar, and lived here as in a foreign land, conscious that their true fatherland was not here, but in heaven. And God rewarded their faith by acknowledging them as His people, and providing a 'city' for them above.

17. Abraham's faith in offering Isaac: see Genesis 22. This was the supreme trial of Abraham's faith. He was not allowed to slay Isaac, but he did actually offer him, i.e. surrender him to God, although he was the 'only-begotten,' the child of promise and the only link in the chain of the promise. But faith in God's promise made him superior to all seeming impossibilities in the way of realising the promises.

20-22. Isaac, Jacob, and Joseph were all alike in the fact that on their death-beds they looked by faith beyond death, and were confident of the future. 

21. Top of his staff] The Heb. in Genesis 47:31 reads, 'the head of his bed.' The difference is due to the same consonants being read with different vowels, mittah being 'bed,' and matteh being 'staff.'

23-28. The faith of Moses and his parents.

23. Proper] i.e. goodly or beautiful. The appearance of the child is said here to have quickened their faith in God that He had destined the child for some great purpose, and their faith was shown in their daring disregard of the king's commandment: see Exodus 1:16-22.

24. Moses' faith was shown in his renunciation of all preferments at the court of Pharaoh, and in his espousing the cause of his afflicted brethren. The pleasures of sin were not vicious courses in themselves, but a life of worldly success, which would have been sin for him, conscious as he was of a call to a higher and harder life of duty.

26. The reproach of Christ] cp. Hebrews 13:13; Romans 15:3. The same reproach as Christ suffered in delivering His people: cp. Romans 2:10. There may, however, here be the deeper thought not merely of similarity, but of identity of suffering. Christ, who was from all eternity, may be conceived as actually the deliverer of Israel by the agency of Moses, and so as suffering Himself what Moses had to endure.

The recompence of the reward] see on Hebrews 11:1, and cp. the next v. 

28. The keeping of the Passover was an act of faith, because it was the appointed means of deliverance from death, and the performance of it implied faith in God's promise of safety.

31. Them that believed not] i.e. the people of Jericho who knew what Jehovah had done for Israel: see Joshua 2:9, Joshua 2:10. 

33. Obtained promises] cp. Joshua 6:15. 

5. Raised to life again] RV 'by a resurrection.' This literal rendering of the original is necessary to bring out the contrast expressed in the words at the end of the v., 'a better resurrection,' i.e. one to a life which would not, as in the former case, be again interrupted by death. 

39. A good report] see on Hebrews 11:2.

40. There is here the answer to an implied objection, that the faith of these suffering heroes was all in vain, seeing they did not receive the fulfilment of the promises. But, the writer says, this is a wrong inference, the truth being that God has merely deferred then reward in order that they may enter along with us of a later age upon the realisation of the promised inheritance. They are waiting for us so that the whole number of the faithful may be perfected together. Cp. the petition in the Burial Service, 'beseeching Thee.. shortly to accomplish the number of Thine elect, and to hasten Thy kingdom; that we, with all those that are departed in the true faith of Thy holy Name, may have our perfect consummation and bliss...'

12 Chapter 12 

Verses 1-29

The Contest. Endurance, Holiness, and Divine Communion proposed to the Sons of God
Inspired by the example of those victorious heroes of faith who now encompass us, we ought to run our race patiently, looking to Jesus the supreme example of patient endurance (Hebrews 12:1-2). The present sufferings are the discipline of a loving Father, and are actually evidence of our being His children. Be brave, therefore, and help others to be the same (Hebrews 12:3-13). Beware of strife and impurity, taking warning from the case of Esau, who irretrievably forfeited his blessing (Hebrews 12:14-17). Our greater privileges entail greater responsibilities and call for greater watchfulness (Hebrews 12:18-29).

1. Witnesses] The Gk. word is martyres. The word means primarily 'one who bears witness' to something he has seen or experienced. Here the witnesses are those who have borne testimony to the victorious power of faith. But the word passes easily over to the further sense of 'spectators,' which is also implied in this whole passage. The writer conceives these heroes as surrounding in a cloud, or dense mass, the arena in which the present generation of God's people are running their race. Once they were themselves runners; now they are promoted to the rank of spectators. Their presence and example ought to be a stimulus to those running now.

Every weight] mg. 'all cumbrance.' The word may refer to anything that impedes free running, such as loose garments. But it is used in a special sense to denote the superfluous flesh which an athlete seeks to get rid of by strict training: cp. 1 Corinthians 9:24-27.

Which doth so easily beset us] The meaning of this phrase, represented in the original by a single adjective, is doubtful, and the Revisers have not seen fit to change the translation in the text. But they give in the margin the two other possible renderings: (1) 'that doth closely cling to us,' i.e. like a clinging garment (cp. the common Oriental phrase, 'to gird up the loins,' i.e. to tack the loose ends of the outer flowing robe under the girdle as a preparation for any exertion); or (2) 'that is admired of many,' lit. 'well-surrounded'. by an admiring throng. The former, which is virtually identical with the accepted rendering of AV, is the easier, and is appropriate to the idea of a runner divesting himself of all impedimenta. It is to be observed that 'the sin' spoken of is not a particular sin (as the common use of the phrase 'besetting sin' suggests), but sin in general, all sin, the definite article being the 'generic' article.

2. Looking unto] The Gk. word is used of an artist who looks at his model. Jesus is the Great Exemplar, on whom, rather than on the cloud of witnesses, the runners are to fix their eyes. Author and perfecter] so RV: cp. Hebrews 2:10, where the word 'author' is rendered 'captain' in AV, Our faith suggests a system of Christian doctrine. But there is no word representing 'our' in the original. Jesus is leader in the way of faith, and He leads to the very end, exhibiting the perfection and triumph of faith.

For the joy] may mean 'instead of the joy,' i.e. renouncing it; but more likely 'in view of the joy,' i.e. the recompence of reward, as in Hebrews 11:26 : cp. Hebrews 11:1.

3. Against himself] RV 'against themselves,' A more difficult, but well-attested reading. If correct, it will mean that sinners sin against themselves, either by wronging their own souls (see Proverbs 8:36) or by contradicting their better selves, 

4. The struggle has not yet been severe, A mild reproach of faintheartedness is implied: cp. Proverbs 24:10; Jeremiah 12:5. 

5. The quotation is from Proverbs 3:11, Proverbs 3:12. 

7. RV 'It is for chastening ye endure,' i.e, your sufferings are designed as a discipline or means of education, God dealeth with you as with sons, 8. All are partakers] The clause refers to Hebrews 12:6.

11. Peaceable fruit of righteousness] i.e. the fruit which is righteousness. The result of discipline is called 'peaceable,' or 'peaceful,' in contrast to the 'painfulness' of the process spoken of in the previous part of the v.

13. Straight paths] better, 'even' or 'smooth paths,' containing no stumblingblocks that may injure the lame. The strong are to encourage the weak. Turned out of the way] RM 'put out of joint.' The reference to lameness and healing suggests that this is the right rendering. If they do not remove the stumblingblocks from the paths, lameness may become dislocation. But by making the paths 'even,' the lameness may be healed.

15. Fail of] RV 'fall short of.' Root of bitterness] cp. Deuteronomy 29:18. 

16. Any fornicator] In the OT. apostasy from Jehovah is frequently described as adultery or fornication, being a breach of covenant; but here the word should perhaps be understood in the literal sense: cp. Hebrews 13:4; Profane] The word is the antithesis of 'hallowed' or 'consecrated,' and means 'common,' 'unspiritual,' 'secular,' Esau's defect was a want of appreciation of spiritual blessings. He 'despised his birthright' (see Genesis 25:34), which implied not merely material advantage, but the spiritual heritage of the covenant promises. 

17. Would have inherited] The RV removes the ambiguity of these words by rendering 'when he afterward desired to inherit.' He sought it] i.e. the blessing, not the repentance. When Esau is said to have 'found no place of repentance,' this does not mean that he found it impossible to repent—a thing contrary to all the doctrine of Scripture. In Hebrews 6:4-6 the author does not say 'they cannot repent,' but 'we cannot make them repent.' What is meant is that when he afterward wished to inherit the blessing he found it irretrievably beyond his reach. He found no way of undoing the consequence of his own act: see Genesis 27:34-36. 

18-24. Appeal for greater watchfulness based on a contrast between the new covenant and the old: cp. Genesis 2:1-4; Genesis 10:28-31.

18. Unto the mount] This balances the words 'unto mount Zion' in Hebrews 12:22. But the best. MSS omit the word 'mount' here, and read 'unto a palpable (i.e. material) and kindled fire.' For the whole description of the former manifestation see Exodus 19:12-13, Exodus 19:18-19; Exodus 20:18; Deuteronomy 4:11. The old revelation was given with material and terrifying accompaniments; the new is a revelation of grace and peace, introducing its recipients to a spiritual society with spiritual privileges. But so much the more does it call for obedience (Hebrews 12:25) and consecration (Hebrews 12:28), Ye are not come] Even here and now they are members of this heavenly community and enjoy these spiritual privileges, although the fulness of the inheritance is reserved for the future.

22. Mount Sion] the heavenly city, the New Jerusalem, the eternal and ideal sphere, the abode of God and the angels and the spirits of the OT. saints. 

23. General assembly] a word commonly applied to the Greek festal assemblies, such as at the Olympian Games. Church of the firstborn, who are enrolled in heaven] so RV. Seeing that human beings are mentioned at the close of the v., these words are best taken as referring to the angels, who were created before man and may be appropriately described as 'first-born': cp. Job 38:7; In this case the word 'church' is used in its original sense of 'convocation,' or 'congregation.'

And to God] whose manifestation is direct and immediate. There is a suggestion of warning in the epithet Judge of all. Just men] i.e. the saints of the OT. dispensation, who are in one sense 'perfected,' though in another they still wait their final consummation of bliss: see Hebrews 11:40. 

24. To Jesus] whose mediating has assured all these privileges.

Speaketh better things] Abel's blood cried for vengeance (see on Hebrews 11:4); that of Jesus appeals to God for pardon and reconciliation.

25. Him that speaketh] i.e. God, who spoke both at Sinai and now from heaven in the new manifestation. 

26. Then] i.e. at the giving of the Law: see Exodus 19:18. The quotation is from Haggai 2:6-21, which is here applied as a prediction of the Second Coming, regarded as imminent. 

27. Yet once more] i.e. once for all, finally. What follows the shaking and removal of the created and sensible world will be stable and imperishable. 

28. Let us have grace] RM 'thankfulness'; but cp. Hebrews 12:15.

29. A consuming fire] cp. Deuteronomy 4:24. A solemn wraning against presumption.

13 Chapter 13 

Verses 1-25

Advice, Memories, Prayers, Greetings
The Epistle concludes with various exhortations in regard to the social life (Hebrews 13:1-3), private life (Hebrews 13:4-6), the religious life (Hebrews 13:7-17), in which connexion the readers are exhorted to follow steadfastly the example and doctrine of their former teachers (Hebrews 13:7-16), and to respect the authority of their present rulers (Hebrews 13:17). The writer requests their prayers (Hebrews 13:18-19); he prays himself on their behalf (Hebrews 13:20-21); he sends greetings, and utters his benediction (Hebrews 13:22-25).

1-3. Duties of social life, viz. brotherly love, hospitality, and sympathy with those who suffer for Christ's sake.

2. Strangers] Christian brethren from other places are meant: cp. Hebrews 6:10. Angels unawares] cp. Genesis 18, 19; Judges 6:11-24; Judges 13:2-23.

3. Yourselves also in the body] and liable therefore to the same sufferings: cp. Hebrews 10:32-34.

4-6. Duties of the private life, viz. chastity and contentment.

4. Marriage is] RV 'Let marriage,' etc: the words are an exhortation. 

5. Conversation] i.e. manner of life. RV simply, 'be ye free from the love of money.'

7-16. Duty of steadfastly adhering to the doctrine of their departed teachers.

7. Which have the rule] RV 'that had the rule.. which spake.' The words end of their conversation (see Hebrews 13:8) indicate that they were no longer living. RV renders, 'issue of their life.'

8. AY suggests that the 'end of their conversation' was Jesus Christ, but He can hardly be called the 'issue of their life.' This V. is a distinct sentence, and is introduced as an argument for steadfast adherence to the faith of the former teachers. Christ is the same now as when their teachers first taught them, so that they have no reason to go after divers and strange teachings (Hebrews 13:9).

9. Carried about] RV 'carried away.' The strange doctrines seem to have been connected with the ritual of 'meats,' or sacrificial meals (Hebrews 13:10).

10-14. We Christians have certainly an altar, the Cross of Christ, but as on the Day of Atonement the blood of the sacrifice was carried into the Most Holy Place, while the flesh of the victim was not eaten but burned outside the camp, so those who wish to participate in the benefits of the Christian sacrifice must not remain within the camp of Judaism, but utterly renounce all its 'carnal ordinances,' even though that entail bearing reproach for Christ's sake. We may be rendered homeless here below, but we have an abiding city above (Hebrews 11:10; Hebrews 12:22).

15, 16. Christ having offered Himself once for all as the great sacrifice of atonement, the only sacrifice Christians can now offer is that of thanksgiving (cp. Psalms 116:17; 1 Peter 2:5, 1 Peter 2:11), the fruit of lips (cp. Hosea 14:2) which make confession of his name, and also that of mercy with which God is well pleased (Hosea 6:6).

The sacrifice of praise or thanksgiving had been the highest form of peace-offering under the Levitical Law (Leviticus 7:12; Leviticus 22:29 the words in the LXX which our author used are exactly quoted by him here), and the Psalmists had adopted the term to describe that truly spiritual worship which the atoning sacrifice of Christ does not supersede, but deepens and assures (Psalms 107:22; Psalms 116:17). His sacrifice of atonement shall never be repeated; but an offering to God is, in its highest form, sacrifice or sacred service, whether it be of words or charity (cp. Hosea 14:2; Hosea 6:6), or of the duties of ordinary life (Romans 12:1 : cp. 1 Peter 2:5, 1 Peter 2:11). Such sacrifice of thanksgiving is now to be offered continually, not as of old at merely ceremonial times or after separate acts of imperfect atonement; and through the one true High Priest, who has really opened the way for such worship to be brought to God, by the one real sacrifice of atonement which is effectual for ever.

17. Duty of obedience to present rulers.

Watch for (i.e. in behalf of) your souls] like sleepless shepherds who feel their responsibility to God for the flock. Do it with joy] i.e. watch with joy, feeling their duty to be a delight not a burden, for in the latter case the flock would suffer. 

18. Pray for us] The plural denotes that the writer identifies himself with the rulers of the Church, on whom some suspicion has fallen, and he therefore in their name protests their integrity. 

19. The singular number indicates that the writer stood in some special relationship to his readers from whom he is for the present separated for some reason not given. It seems not to have been imprisonment (see Hebrews 13:23), and the separation is regarded as only temporary.

20, 21. Prayer for the readers.

20. God of peace] i.e. the God who makes peace: cp. Romans 15:33; Romans 16:20; 2 Corinthians 13:11; Philippians 4:9, and see on Hebrews 13:14. Brought.. from the dead] The words refer not so much to the Resurrection of Christ as to His entrance into the heavenly sanctuary 'with the blood of the everlasting covenant,' and His exaltation as Head over the household of God (Hebrews 3:1-6): cp. Isaiah 63:11. 

21. Cp. Philippians 2:12, Philippians 2:13.

22. Word of exhortation] the whole Epistle. The apologetic tone indicates some doubt as to the manner of its reception (cp. Hebrews 13:18), and also a consciousness that the subject has been treated more briefly than it deserves ('in few words').

23. Our brother Timothy] The reference does not point conclusively to St. Paul as the writer, but indicates that he was intimately connected with the Pauline circle. “We have no other knowledge of Timothy's imprisonment. If he come] Timothy is elsewhere at present.

24. The salutation shows that the Epistle was not addressed to the rulers, but primarily to the whole community. They of Italy] i.e. those from Italy, those belonging to Italy. The phrase is most naturally taken to indicate that the Epistle was written outside Italy at some place where Italian Christians had settled. If the Epistle was sent to Rome, these Italian Christians would naturally wish to join in the salutation. See Intro. § 3, 'Recipients and Probable Date.'

25. Cp. Colossians 4:18; 1 Timothy 6:21; 2 Timothy 4:22; Titus 3:15.

